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01 Chapter 1 

Verse 1
THE BOOK OF JOB
‘A man in the land of Uz, whose name was Job.’

Job 1:1
The authorship and date of the book of Job are problems yet unsolved. This only is certain, that it presents a picture of a very early civilisation. It is not Jewish. Its teaching is unlocalised, and is of all time, because it seems to be of no special time.

I. Hence it is that portions of this ancient book sound to us so strangely modern: and the first verse of the book is one in point. It is a height of spirituality for which we are not prepared in a civilisation so remote. There is a ring of enthusiasm in the words, the spirit of a mind possessed with the reality of a Divine world above and beyond this.

II. The moral of the book of Job is that there are lessons in suffering or loss as true and precious as those which are learnt from regarding it as punishment, and this truth is one which we are still far from having mastered.—In the problem presented here to Job was the dawn of that light which burst in all its fulness upon mankind in the Son of God. We have here a true foreshadowing of the Man of Sorrows, and acquainted with grief, of Him Who was made perfect by sufferings, not because of the Father’s hate, but because of His great love.

III. The instinct of sonship which was so strong in Job we, blessed with the great heritage of Christianity, are often slow to attain to.—For, however much the reason is convinced that suffering and sacrifice are necessary ministers of the kingdom of heaven, we, each for himself, have to make it our own by another path.

—Canon Ainger

Illustration
‘Apart from all theories about its origin, “It is,” says Carlyle, “one of the grandest things ever written with pen. One feels, indeed, as if it were not Hebrew; such a noble universality, different from noble patriotism or sectarianism, reigns in it. A noble book—all men’s book.” For Tennyson it was “the greatest poem, whether of ancient or modern times,” and Luther deemed it “magnificent and sublime as no other book of Scripture.” “It,” says Froude, “hovers like a meteor over the old Hebrew literature.” It has been likened to Dante’s Divine Comedy. No doubt its scope is as great. It spans heaven and earth. Again, it has been compared with Goethe’s Faust. Faust has his Satan, his Mephistopheles, his temptation, his question, and his fall. But there is a difference. Faust has his problem, his greed of knowledge. And the tempter comes and weans him from the love of knowledge to the lust of flesh. But in Job Satan moves, as it were, on another plane. He does not corrupt man through lust; he threatens him through disaster and suffering. It is not for knowledge Job pants; it is for God Himself, Who only can give his restless soul rest.

02 Chapter 2 
Verse 7
JOB’S TWO FOES AND THREE FRIENDS
‘Satan … his wife … Job’s three friends.’

Job 2:7; Job 2:9; Job 2:11
The outward calamities from which Job first suffered are narrated in chapter 1. Affliction, affecting Job’s property and even family, failed to destroy his religious integrity.

Then Satan says that the test has not been a complete and a sufficient one. You do not really try a man by touching his outward circumstances, only by touching his body and putting in peril his life. God even permits the trial to go this length. Let disease in its most shameful and suffering forms afflict My servant, and see by that whether he is heart sincere. This form of the trial is given in chapter 2., and the points may be taken in the following order:—

I. God’s inquiry shows that while Satan wrought the mischief in Job’s circumstances, God was matching Job; and notice what He was watching, even to see how Job’s character stood the test of trial. That is what God watches still.

God asks whether what he saw in Job others too had seen, so that the example of his trustfulness and integrity might have its influence.

II. Satan’s proverb.—Dr. Mason Good explains the proverb thus: ‘The skins or spoils of beasts, in the rude and early ages of man, were the most valuable property he could acquire, and that for which he most frequently combatted. Skins hence became the chief representation of property, and in many parts of the world continue so to the present hour.’ The idea is, that a man would be willing to lose all, even his religion, rather than his life. ‘Satan can recognise no principle of action but selfishness, and finds in it alone the secret of Job’s firmness.’

III. Job’s sufferings.—The Speaker’s Commentary gives the following explanation of Job’s disease: ‘The original word means an intense heat, hence a burning and ulcerous swelling, or leprosy in its most terrible form, taking its name from the appearance of the body, which is covered with a knotty, cancerous bark, like the hide of an elephant; the whole frame is in a state of progressive dissolution, ending slowly but surely in death.’ The foulness, loathsomeness, irritation, and intense pain make Job’s sufferings to be extreme, and the worst that Satan could devise.

Compare the extreme sufferings by which the obedience of our Lord Jesus Christ was tested. (See Psalms 22)

IV. His wife’s foolishness.—Note two things: (1) part of Job’s trial came out of this failure of faith in the partner who ought to have comforted and helped him. And (2) that we may often find it a more testing trial to look upon the sufferings of others than to bear suffering ourselves. This wife spoke hastily and, therefore, foolishly; she could not see the ‘end of the Lord.’

V. His friends’ sympathy.—However they turned out, they began well. See the signs of their sincere and brotherly sympathy. Their silence did very much more for Job than their speech.

The question to press home in closing is this: What will our personal piety and godly principle stand? For we, too, must be buffeted in life, even as Job was; and that not only by calamity, but by suffering also, and temptation, and even by the failure and misunderstanding of those about us, who ought to help us. Only if our godly principle is well settled and centred, can we hope to ‘hold fast our integrity in the evil day.’

Illustration
‘However ye might err in after-speech,

The mute expression of that voiceless woe

Whereby ye sought your sympathy to show

With him of Uz, doth eloquently preach,—

Teaching a lesson it were well to teach

Some comforters, of utterance less slow,

Prone to believe that they more promptly know

Grief’s mighty depths, and by their words can reach.

Seven days and nights, in stillness as profound

As that of chaos, patiently ye sate

By the heart-stricken and the desolate.

And though your sympathy might fail to sound

The fathomless depth of his dark spirit’s wound,

Not less your silence was sublimely great.’

F. Quarles.

Verse 9
JOB’S TWO FOES AND THREE FRIENDS
‘Satan … his wife … Job’s three friends.’

Job 2:7; Job 2:9; Job 2:11
The outward calamities from which Job first suffered are narrated in chapter 1. Affliction, affecting Job’s property and even family, failed to destroy his religious integrity.

Then Satan says that the test has not been a complete and a sufficient one. You do not really try a man by touching his outward circumstances, only by touching his body and putting in peril his life. God even permits the trial to go this length. Let disease in its most shameful and suffering forms afflict My servant, and see by that whether he is heart sincere. This form of the trial is given in chapter 2., and the points may be taken in the following order:—

I. God’s inquiry shows that while Satan wrought the mischief in Job’s circumstances, God was matching Job; and notice what He was watching, even to see how Job’s character stood the test of trial. That is what God watches still.

God asks whether what he saw in Job others too had seen, so that the example of his trustfulness and integrity might have its influence.

II. Satan’s proverb.—Dr. Mason Good explains the proverb thus: ‘The skins or spoils of beasts, in the rude and early ages of man, were the most valuable property he could acquire, and that for which he most frequently combatted. Skins hence became the chief representation of property, and in many parts of the world continue so to the present hour.’ The idea is, that a man would be willing to lose all, even his religion, rather than his life. ‘Satan can recognise no principle of action but selfishness, and finds in it alone the secret of Job’s firmness.’

III. Job’s sufferings.—The Speaker’s Commentary gives the following explanation of Job’s disease: ‘The original word means an intense heat, hence a burning and ulcerous swelling, or leprosy in its most terrible form, taking its name from the appearance of the body, which is covered with a knotty, cancerous bark, like the hide of an elephant; the whole frame is in a state of progressive dissolution, ending slowly but surely in death.’ The foulness, loathsomeness, irritation, and intense pain make Job’s sufferings to be extreme, and the worst that Satan could devise.

Compare the extreme sufferings by which the obedience of our Lord Jesus Christ was tested. (See Psalms 22)

IV. His wife’s foolishness.—Note two things: (1) part of Job’s trial came out of this failure of faith in the partner who ought to have comforted and helped him. And (2) that we may often find it a more testing trial to look upon the sufferings of others than to bear suffering ourselves. This wife spoke hastily and, therefore, foolishly; she could not see the ‘end of the Lord.’

V. His friends’ sympathy.—However they turned out, they began well. See the signs of their sincere and brotherly sympathy. Their silence did very much more for Job than their speech.

The question to press home in closing is this: What will our personal piety and godly principle stand? For we, too, must be buffeted in life, even as Job was; and that not only by calamity, but by suffering also, and temptation, and even by the failure and misunderstanding of those about us, who ought to help us. Only if our godly principle is well settled and centred, can we hope to ‘hold fast our integrity in the evil day.’

Illustration
‘However ye might err in after-speech,

The mute expression of that voiceless woe

Whereby ye sought your sympathy to show

With him of Uz, doth eloquently preach,—

Teaching a lesson it were well to teach

Some comforters, of utterance less slow,

Prone to believe that they more promptly know

Grief’s mighty depths, and by their words can reach.

Seven days and nights, in stillness as profound

As that of chaos, patiently ye sate

By the heart-stricken and the desolate.

And though your sympathy might fail to sound

The fathomless depth of his dark spirit’s wound,

Not less your silence was sublimely great.’

F. Quarles.

Verse 11
JOB’S TWO FOES AND THREE FRIENDS
‘Satan … his wife … Job’s three friends.’

Job 2:7; Job 2:9; Job 2:11
The outward calamities from which Job first suffered are narrated in chapter 1. Affliction, affecting Job’s property and even family, failed to destroy his religious integrity.

Then Satan says that the test has not been a complete and a sufficient one. You do not really try a man by touching his outward circumstances, only by touching his body and putting in peril his life. God even permits the trial to go this length. Let disease in its most shameful and suffering forms afflict My servant, and see by that whether he is heart sincere. This form of the trial is given in chapter 2., and the points may be taken in the following order:—

I. God’s inquiry shows that while Satan wrought the mischief in Job’s circumstances, God was matching Job; and notice what He was watching, even to see how Job’s character stood the test of trial. That is what God watches still.

God asks whether what he saw in Job others too had seen, so that the example of his trustfulness and integrity might have its influence.

II. Satan’s proverb.—Dr. Mason Good explains the proverb thus: ‘The skins or spoils of beasts, in the rude and early ages of man, were the most valuable property he could acquire, and that for which he most frequently combatted. Skins hence became the chief representation of property, and in many parts of the world continue so to the present hour.’ The idea is, that a man would be willing to lose all, even his religion, rather than his life. ‘Satan can recognise no principle of action but selfishness, and finds in it alone the secret of Job’s firmness.’

III. Job’s sufferings.—The Speaker’s Commentary gives the following explanation of Job’s disease: ‘The original word means an intense heat, hence a burning and ulcerous swelling, or leprosy in its most terrible form, taking its name from the appearance of the body, which is covered with a knotty, cancerous bark, like the hide of an elephant; the whole frame is in a state of progressive dissolution, ending slowly but surely in death.’ The foulness, loathsomeness, irritation, and intense pain make Job’s sufferings to be extreme, and the worst that Satan could devise.

Compare the extreme sufferings by which the obedience of our Lord Jesus Christ was tested. (See Psalms 22)

IV. His wife’s foolishness.—Note two things: (1) part of Job’s trial came out of this failure of faith in the partner who ought to have comforted and helped him. And (2) that we may often find it a more testing trial to look upon the sufferings of others than to bear suffering ourselves. This wife spoke hastily and, therefore, foolishly; she could not see the ‘end of the Lord.’

V. His friends’ sympathy.—However they turned out, they began well. See the signs of their sincere and brotherly sympathy. Their silence did very much more for Job than their speech.

The question to press home in closing is this: What will our personal piety and godly principle stand? For we, too, must be buffeted in life, even as Job was; and that not only by calamity, but by suffering also, and temptation, and even by the failure and misunderstanding of those about us, who ought to help us. Only if our godly principle is well settled and centred, can we hope to ‘hold fast our integrity in the evil day.’

Illustration
‘However ye might err in after-speech,

The mute expression of that voiceless woe

Whereby ye sought your sympathy to show

With him of Uz, doth eloquently preach,—

Teaching a lesson it were well to teach

Some comforters, of utterance less slow,

Prone to believe that they more promptly know

Grief’s mighty depths, and by their words can reach.

Seven days and nights, in stillness as profound

As that of chaos, patiently ye sate

By the heart-stricken and the desolate.

And though your sympathy might fail to sound

The fathomless depth of his dark spirit’s wound,

Not less your silence was sublimely great.’

F. Quarles.

03 Chapter 3 
Verse 17
THE BETTER WORLD
‘There the wicked cease from troubling; and there the weary be at rest.’

Job 3:17
This text speaks to us over nearly four thousand years. Job lived in days when the light of truth was dim; the Sun of righteousness had not yet risen above the horizon; Jesus had not yet brought life and immortality to light; and thus it is possible that we are able to understand Job’s words more fully and better than he understood them himself. The text may be read first as of the grave, but in its best meaning it speaks of a better world, to which the grave is but the portal.

I. Think of these words as spoken of the grave.—(1) In the grave, Job says, for one pleasant thing, ‘the wicked cease from troubling.’ Cross the line that parts life from death, and the strongest human hand cannot reach to vex or harm any more. There is nothing more striking about the state of those who have gone into the unseen world than the completeness of their escape from all worldly enemies, however malignant and however powerful. (2) But there is something beyond the mere escape from worldly evil. Now the busy heart is quiet at last, and the weary head lies still. ‘There the weary are at rest.’ It is sometimes comforting, and we cannot say it is not sometimes fit and right, to think of a place where we shall find rest and quiet, where ‘the weary are at rest.’ But though a deep sleep falls on the body, it is only for a while, and indeed there is a certain delusion in thinking of the grave as a place of quiet rest. The soul lives still, and is awake and conscious, though the body sleeps; and it is our souls that are ourselves. Even that in us which does sleep—even the body—sleeps to wake again.

II. Though these are Old Testament words, we read them in a New Testament light, as those who know that Jesus is the Resurrection and the Life to all His people. These words speak of a better world. They point us onward to heaven. The two great things of which they assure us and remind us are safety and peace. (1) There is to be safety, and the sense of safety. ‘There the wicked cease from troubling.’ Not wicked men only, but everything wicked: evil spirits, evil thoughts, evil influences, and our own sinful hearts. When the wicked cease from troubling, there will be no trouble at all. (2) ‘The weary are at rest.’ We know the meaning of all the vague and endless aspirations of our human hearts. It is that ‘this is not our rest.’ Our rest is beyond the grave. There is something of life’s fitful fever about all the bliss of this life; but in that world the bliss will be restful, calm, satisfied, self-possessed, sublime. It will be ‘the peace of God, which passeth all understanding.’

Illustration
‘The speech of Job (chap. 3) is full of profound mistakes, and the mistakes are only excusable because they were perpetrated by an unbalanced mind. The eloquent tirade proceeds upon the greatest misapprehensions. Yet we must be merciful in our judgment, for we ourselves have been unbalanced, and we have not spared the eloquence of folly in the time of loss, bereavement, and great suffering. We may not have made the same speech in one set deliverance, going through it paragraph by paragraph, but if we could gather up all the reproaches, murmurings, complainings which we have uttered, and set them down in order, Job’s short chapter would be but a preface to the black volume indited by our atheistic hearts.’

04 Chapter 4 
Verse 15
A SPECTRAL VISITOR
‘A spirit passed before my face.’

Job 4:15
However we may explain it, there is no doubt that the real or fancied appearance of a human spirit, without the body, has, in all ages, been more than unwelcome to man; it has been terrible.

I. It may be that to a composite being like man, in whom body and soul are so subtly and intimately intertwined, the divorce between the two, when thus vividly brought before us, seems to suggest unnatural violence as nothing else can.

II. It may be that our ignorance of the capacities of a disembodied spirit, of its power to affect ourselves in a hundred ways now that it lives under totally new conditions, may explain the universal dread which it inspires.

III. It may be—nay, rather, it probably is—the case, that the quickened sense of the nearness and reality of the invisible world has a terror for us sinners, because we know that we are sinners.—A perfectly sinless man would gaze at a ghost with reverent but untroubled curiosity. Certain it is that, for ordinary men, as in the days of Eliphaz, so in all ages of the world’s history, to see, or to think we see, a disembodied spirit inspires dread. However we may account for it, man has a secret terror at the thought of contact with pure spirit unclothed in a bodily form. This dread is part of our human nature.

—Canon Liddon.

Illustration
‘The first speaker is Eliphaz, who commenced with a courteous apology for speaking at all, and yet a declaration that he cannot withhold himself. After expressing surprise at Job’s complaint, and asking if his integrity ought not to be a sufficient guarantee of his safety, he proceeded to a general explanation of the problem of suffering, declaring it to be God’s punishment of wickedness, a harvest for which there must have been a previous sowing. He argued the truth of this by insisting upon the fact of man’s sin in the sight of God. This had been revealed to him in a solitary hour, in the dead of night, by a mystic presence, a form. The inference of this statement is that Job’s suffering was the result of Job’s sin.’

05 Chapter 5 

Verse 8-9
THINGS UNSEARCHABLE
‘I would seek unto God, and unto God would I commit my cause: which doeth great things and unsearchable; marvellous things without number.’

Job 5:8-9
I. How many ‘unsearchable things’ we might study.—Why was the world so old before the glorious gospel of the grace of God was fully revealed? Or why had the disease proved so virulent, and so fatal to myriads, ere the remedy was made known? Why are so many millions still ignorant of the Saviour, though He has been fully revealed in all His glory to our fallen world for at least eighteen hundred years? Why do so few of those who hear the gospel of the Son of God really welcome it, and rejoice in its light, and exhibit its spirit, and adorn its doctrine? Why is so large a portion of Christendom Christian only in name? How has it happened that God’s people have so often been an afflicted and a poor people, while the wicked are exalted, or sit upon thrones, with the lives, perhaps, of millions at their mercy? How has the persecutor so often prospered, and the blood of God’s saints been shed by him like water?

II. To these, and a hundred other questions of a similar kind, various answers might be given.—Some of the inquiries are very baffling—others of them might be solved; but after all, the words of Eliphaz, in the text, contain the best explanation. There is no searching of His ways; He renders no account of His proceedings; and man’s best wisdom, when he cannot scan, is to be silent and adore—to ‘commit his cause unto God,’ Who will at last make crooked things straight and rough places smooth. We assume that we are omniscient, or, at least, that the Omniscient should make all things plain and level to our capacity. He insists, however, that we shall be still, and know that He is God. He sets limits to our power, and leaves us baffled, bewildered, and perplexed if we attempt to overstep our bounds.

III. Would we, then, be happy? Would we enjoy that contentment which, together with godliness, is great gain.—Then be it ours to bow to the Holy One and the Just, to imitate the Redeemer, Whose joy it was to see His God and our God glorified. The heavier any trial may be, the greater is our need of simple dependence on a covenant God, and the Holy One has made that man wise who thus waits on God, and has no will but His.

Illustration
‘Let us consider the closing verses of this chapter in the light of the Gospel. They describe the career of the good man, for whom some might even be prepared to die. They anticipate Psalms 91. And the experience of the saints witnesses to their literal truth. With one voice the holy ones of all ages affirm, “Lo this, we have searched it, so it is.” Whatever be our special need, let us claim its antidote.’

06 Chapter 6 

Verse 1
A TORTURED HEART
‘But Job answered and said,’ etc.

Job 6:1
I. Job tries to justify the strong expressions he had made use of by describing the sharpness and bitterness of his pain.—As the animals only cry aloud when they are ill at ease from hunger, so his cryings were justified by his anguish. There is no prohibition in the Word of God against strong cryings and tears. Sometimes nature, rent to breaking, must utter itself. Jesus wept. But, Ah! how great is the difference between the expressions of bitter but resigned sorrow, and those of murmuring and rebellion. The one is the godly sorrow that needs not to be repented of; the other worketh death.

II. Have you ever wished, like Job, to die, that the long entail of suffering might be broken, and that the bitter heart-ache might no longer gnaw?—Others have felt this; but they have lived to see the day when joy came back on them, as the tide returns up the beach, and they reaped in joy where they had sown in tears. God does not prolong your life because He takes pleasure in your pain, but because He desires that the affliction, which is but for a moment, may work out for you a far more exceeding and eternal weight of glory. The dentist submits you to pain because a few moments of it will relieve you from hours of agonising and sleepless suffering, and restore you the powers of digestion and health. Only dare to believe in the personal care of God and that He is keenly interested. He will not suffer one moment of pain beyond what is absolutely needful. He will, in the meanwhile, give strength as the strength of stones, and make thy flesh as brass.

III. More bitter than physical suffering is our suffering when we are misunderstood or misrepresented by our friends, when they become as streams which are abundant in the winter, but dried up in the heat of summer, so that there is least water when it is most wanted. We expect our friends to make allowances for our wild words, spoken in the extremity of agony and grief; to bear with our petulance; to be patient with us. It is a bitter disillusionment when we find we have counted on them in vain. Job found it so. But there is a love that never fails!

Illustration
‘In Job’s vivid eager expostulation there is at least much of human nature. It abounds in natural touches common to all time, and in shrewd ironic perception. The sarcasms of Job bear not only upon his friends, but also upon our lives. The words of men who are sorely tossed with trouble, aye, even their deeds, are to be judged with full allowance for circumstances. A man driven back inch by inch, in a fight with the world, irritated by defeat, thwarted in his plans, missing his calculations, how easy it is to criticise him from the standpoint of a successful career, high repute, a good balance at the banker’s! The hasty words of one who is in sore distress, due possibly to his own ignorance and carelessness, how easy to reckon them against him, find in them abundant proof that he is an unbeliever and a knave, and so pass on to offer in the temple the Pharisee’s prayer!’

07 Chapter 7 

Verse 9
A VAPOUR THAT VANISHETH AWAY
‘As the cloud is consumed and vanisheth away: so he that goeth down to the grave shall come up no more.’

Job 7:9
It is thus that man’s soul is at once darkened and agitated by his grief. There were times in his spiritual history when Job could say, ‘I know that my Redeemer liveth.’ Amid crowding cares he could then walk with buoyant step, anticipating the radiant joys of his eternal home. Faith was in direct and active operation. But at other times he fell from his steadfastness; he swerved from the simple word; he took counsel of his own heart and not of the Holy One, and the result was griefs which beclouded, or fears which distressed and distempered his soul.

I. This chapter suggests many particulars in which Job was a beacon to warn us where dangers lie.—While sore pained by his trials and wounded to the quick by the words of his friends, the patriarch not seldom gives utterance to sentiments which seem to challenge the awards of God only wise. Now, while we see him thus tossed like a dismantled vessel from wave to wave, let us try to be warned by his example, and repose with confidence which increases every day upon the sure word of the unchanging One. As well seek constancy in the wind as in the creature which sin has tainted; but all our experience of the creature’s insufficiency should just warn us to confide the more in Him with Whom is no variableness nor shadow of turning. When this is done, our dwelling-place is better far than a munition of rocks. Let each hearer, then ask, ‘Am I abiding there?’

II. But to escape from the region of mere generalities, let us apply this to some specific examples.—There is a lone and widowed one. He who was her stay is in the grave; she and her fatherless little ones are left alone in a cold, inhospitable world. But amid her griefs she sees a Father’s hand at work. She recalls the promises made to the widow and the fatherless; she not merely recalls—she reposes upon them—and bread is provided and water made sure. Or, another is stretched upon a bed of languishing. A brief period more, and the verse of our present meditation is literally true of him. But he remembers Who it is that comforts even in the valley of the shadow of death. Remembering that, he leans his head upon the outstretched arm; and feeble, languid, fainting as the body may be, the soul can exclaim, ‘O death, where is thy sting? O grave, where is thy victory?’

Illustration
‘In this lamentation there are two movements—first, a great complaint concerning the stress and misery of life (Job 7:1-10), and secondly, a complaint directed against God (Job 7:11-21). The toil of life is strenuous indeed. It is a warfare. A man is a hireling, a servant, whose labour issues in nothing, and whose rest is disturbed with tossing. Nothing is satisfying, for nothing is lasting, and figure is piled on figure to emphasise this: a weaver’s shuttle, wind, the look of the eye, the vanishing cloud. There is absolutely no ray of hope in this outlook on life.’

08 Chapter 8 

09 Chapter 9 

Verse 30-31
UNIVERSAL DEPRAVITY
‘If I wash myself with snow water, and make my hands never so clean; yet shalt thou plunge me in the ditch, and mine own clothes shall abhor me.’

Job 9:30-31
I. Is there nothing good in ‘the natural heart’?—Are there no features of the divine original left in the broken image?

Far be it from me to say so. A man of the world may have very honourable feelings; and an unconverted character, often, is exceedingly amiable and very charitable. We all have known very correct persons, much to be esteemed, who, nevertheless, have not the grace of God.

Each fragment of the shivered glass may give back, though distorted, the object which it was intended to reflect.

II. But this is, really, the worst part of all the inventory.—For all these moral excellences are nothing before God! They do not spring from any love of Him; they are not done according to His Spirit; they do not end in His glory—therefore, in His sight, they so utterly come short that, as our article tells us, they are even of ‘the nature of sin’; and ‘that which is so highly esteemed among men is, all the while, an abomination before God.’

And yet here is the evil. All the time it is these very good qualities in the man by which ‘the heart is deceived’; giving itself an opiate which is lulling it to repose.

Far better would it be for that man if his ‘heart’ was utterly and only base and vile—for, if he felt he carried about with him a thing altogether so bad and horrid, he must perforce be ashamed; he must be afraid of it; he must want it changed. Then a man must feel his own peril; and he must feel the value of a Saviour. But now the good part of the ‘heart,’ without God, becomes the worst—for it is by this that we are satisfied; it is by this we grow proud; it is by this we ‘neglect our so great salvation.’ So our condition becomes the most dangerous—and the good which is left in our ‘hearts’—if that can be called ‘good’ which has no God in it—the good that is left in our ‘hearts’ is our bane and our ruin.

III. Remember that sin is to be measured by what it is in the sight of God Himself.—‘God is a Spirit;’ and, therefore, a sin of spirit, i.e. a sin of thought, is as great, and perhaps greater, to God, than a sin of action—just because of the same reason, that we are material; and material sin seems the greater to us.

And so God’s scales of sin utterly confound ourselves. Take one instance in the Revelation—see the order in which things are put. ‘The fearful, and unbelieving, the abominable, and all liars’—are all of the same class!

What, then, I ask, is that ‘natural heart,’ which every one of us, at this moment, is carrying about with us, every day?

A very weak thing—always changing—taking the complexion of things about it—a thing which can never be trusted.

Can you doubt it? Try to keep your ‘heart’ fixed for one half-hour upon a good subject: try to break one inward habit, and see if your ‘heart’ is not weak.

And yet a very proud thing. It seems to be the great business of the heart to puff us up with a false consequence—arraying some little thing that we think good, and keeping out of sight all the things that we know to be bad.

—Rev. Jas. Vaughan.

10 Chapter 10 

Verse 2
REMONSTRANCE WITH GOD
‘I will say unto God, etc.’

Job 10:2
I. After the audacious words at the close of chapter 9 Job turns to God in the very bitterness of his soul, and ‘Show me,’ he says, ‘wherefore Thou contendest with me. Thy hands have made me and fashioned me long ago. Why, like a malignant human foe, dost Thou deal so cruelly with Thine own creature, one whose innocence Thou knowest? Oh, why didst Thou give me the gift of this weary life? Having given it, why not give me some respite that I may take comfort some little before I go where I shall never return, to the land of darkness, and the shadow of death, a land of darkness as darkness itself, without any order—where the light is as darkness—from the sunlight to the sunless land.’

II. There is not, you see, one word, as it were, left of resignation or patience.—Only a moan now loud, now low, of one who feels himself Wronged, deserted of the God Who loves him, Who lifts up his cry for mercy and relief. Neither is there, so far, a word of hope for redress beyond the grave. His friends’ words seem full to overflowing of the even current of pious and indisputable truths; his much the reverse. Yet somehow, as we read, our hearts go and seem meant to go with him, rather than with them. If we are tempted to criticise we should ever remember that in the whole book God lays no charge against His child. Terrible things are these which Job utters concerning God, but at least they are honest.

Illustration
‘To Job it seemed so great an anomaly that God should have done so much for him in his creation, preservation, and continual providence, and that yet He did not save him from suffering, but seemed to delight in heaping it upon his head. There seemed to be a variableness about God which was inconsistent with His immutable love. But there is one underlying purpose which is now revealed to the eye of faith, that God’s one desire is to do the best He can for us, and if He cannot realise this except through pain, He loves us well enough to give us pain that He may bring us to His ideal of blessedness. It is one purpose pursued through various processes of light and shade, joy and pain.’

11 Chapter 11 

Verse 17
THE BRIGHT SIDE OF GROWING OLDER
‘And thine age shall be clearer than the noonday; thou shalt shine forth, thou shalt be as the morning.’

Job 11:17
Nobody ever does, naturally, like the idea of getting older after they have ‘left school.’ There is a sense of oppression and depression about it. The irresistible, inevitable onward march of moments and years without the possibility of one instant’s pause—a march that, even while on the uphill side of life, is leading to the downhill side—casts an autumn-like shadow over many a birthday. But how surely the Bible gives us the bright side of everything! In this case it gives three bright sides of a fact, which, without it, could not help being gloomy.

I. It opens the sure prospect of increasing brightness to those who have begun to walk in the light.—Even if the sun of our life has reached the apparent zenith, and we have known a very noonday of mental and spiritual being, it is no poetic ‘western shadows’ that are to lengthen upon our way, but ‘our age is to be clearer than the noonday.’ How suggestive that word is! The light, though intenser, shall dazzle less; ‘in Thy light shall we see light,’ be able to bear much more of it, see all else by it more clearly, reflect it more clearly. We should have said, ‘At evening time there shall be shadow’; God says, ‘At evening time there shall be light.’

Also, we are not to look for a very dismal afternoon of life with only some final sunset glow; for He says it ‘shineth more and more unto the perfect day’; and ‘more and more’ leaves no dark intervals; we are to expect a continually brightening path. Just think, when you are seven, or ten, or twenty years older, that will only mean seven, or ten, or twenty years’ more experience of His love and faithfulness, more light of the knowledge of the glory of God in the face of Jesus Christ; and still the ‘more and more unto the perfect day’ will be opening out before us? We are ‘confident of this very thing!’

II. The second bright side is increasing fruitfulness.—Do not let us confuse between works and fruit. Many a saint in the land of Beulah is not able to do anything at all, and yet is bringing forth fruit unto God beyond the busiest workers. So that even when we come to the days when ‘the strong men shall bow themselves,’ there may be more pleasant fruits for our Master, riper and fuller and sweeter, than ever before. For ‘they shall still bring forth fruit in old age’; and the man that simply ‘trusteth in the Lord’ ‘shall not be careful in the year of drought, neither shall cease from yielding fruit.’

Some of the fruits of the Spirit seem to be especially and peculiarly characteristic of sanctified older years. Look at the splendid ripeness of Abraham’s ‘faith’ in his old age; the grandeur of Moses’ ‘meekness’ when he went up the mountain alone to die; the mellowness of St. Paul’s ‘joy’ in his later epistles; and the wonderful ‘gentleness’ of St. John, which makes us almost forget his early character of ‘a son of thunder,’ wanting to call down God’s lightnings of wrath. ‘The same Spirit’ is given to us, that we too may bring forth ‘fruit that may abound,’ and always ‘more fruit.’

III. The third bright side is brightest of all.—‘Even to your old age, I am He’; always the same Jehovah-Jesus; with us ‘all the days,’ bearing and carrying us ‘all the days’; reiterating His promise—‘even to hoar hairs will I carry you …; even I will carry and will deliver you,’ just as He carried the lambs in His bosom. For we shall always be His little children, and ‘doubtless’ He will always be our Father. The rush of years cannot touch this!

Illustrations
(1) ‘Fear not the westering shadows,

O Children of the Day!

For brighter still and brighter

Shall be your homeward way.

Resplendent as the morning,

With fuller glow and power,

And clearer than the noonday

Shall be your evening hour.’

(2) ‘Let us set our hearts aright, and stretch our hands toward Him, and put away iniquity, then will our faces be without a cloud, and our feet without slipping, and the misery of the past shall be forgotten, as rivers that flow down towards the sea. Life will reach its meridian; night shall be without alarm, and men shall find in our help and consolation the supply of their lack. Be right with God, and you will be right with man, and helpful to him. The love of God welling up in the heart pours forth in refreshing streams to the world.’

12 Chapter 12 

Verse 11
A DISCERNING EAR
‘Doth not the ear try words? and the mouth taste his meat?’

Job 12:11
I. There is no appeal from the verdict of our palate.—We know in a moment whether a substance is sweet or bitter, palatable or disagreeable. Now, what the taste is to articles of diet, that the ear is to words, whether of God or man. Especially we can tell in a moment whether the fire of inspiration is burning in them. This is the test which Job proposed to apply to the words of his friends, and all of us may apply to Holy Scripture.

II. The humble student of the Word of God is sometimes much perplexed and cast down by the assaults which are made on it by scholars and teachers, who do not scruple to question the authorship and authority of large tracts of Scripture.—To all these we may apply the test of the purged ear, and it will detect a certain quality in the Bible which is absent everywhere beside. There is a tone in the voice of Scripture which the child of God must recognise. God is speaking in the prophets, as He spake in His Son. Hearken, ‘the Holy Ghost saith.’ This is the interesting characteristic in the quotations made in the New Testament from the Old. All the writers in the later Revelation detect the voice of God in the old; to them it is the Divine utterance through holy lips.

III. Ask that the Lord may touch your ears, that they may discern by a swift intuition the voice of the Good Shepherd from that of strangers.—It is one of the characteristics of His sheep that they know His voice, and follow Him, whilst they flee from the voice of strangers.

Illustration
‘The things which give us most evidence of God are just the dark things of life; this was the experience of the man who, of all others, knew most of life’s dark things. And what Job learned by his sorrow we are all learning—that the cross is our crown, that the rejected stone is the head of the corner. Thou art seeking light on the life beyond the grave—light that shall dispel the gloom of death and turn back its shadow. But it does not occur to thee that the shadow of death is itself to be the light that thou seekest. “He bringeth out to light the shadow of death,” says Job—causes illumination to come from the very source which threatened to shut it out for ever. It is from thy vision of death that there comes to thee the clearest sight thou hast of immortality.’

13 Chapter 13 

Verse 15
THE VALLEY OF THE SHADOW
‘Though He slay me, yet will I trust in him.’

Job 13:15
It is not certain that we know the exact meaning of the words of the old Patriarch Job, but we find just the same thought in the perfectly understood words of another sufferer, ‘Yea, though I walk through the valley of the shadow of death, I will fear no evil, for Thou art with me, Thy rod and Thy staff they comfort me.’ Let us try to find some help here.

You know your own heart’s bitterness. The world has brought you disappointment. You think you deserved better of it than you have got. You have sowed, but you have not reaped. You have trusted, but have not been trusted in return. Perhaps you are equally distressed about religious matters. Out of a hundred souls, it seems to you that ninety are living without God; and you find deadness and darkness all about you. Within, you find a heart doubting and growing hard from incessant weary looking for a God Who hides Himself.

And if this were all—if we could know nothing but what we see and experience—it would be a life so doubtfully good that it would be hard to say it is always worth living.

I. But one of the great blessings which the Word of God, spoken through His Church, and written in the Scripture, brings is this: that it does not allow for a moment that these innumerable evils are any reasons for dismay. ‘Though I walk through the valley of the shadow of death.’ It is a picture in half a dozen words, which is at least as dark as our darkest experience. ‘Though I walk through this, I will fear no evil.’ ‘Though He slay me, yet will I trust in Him.’ The words are common even to staleness. But if you have that light given you—and for it do pray on—then nothing can be more helpful to you than the short simple words, ‘I will fear no evil, for Thou art with me.’

II. Let us bring these words into the daylight of common life.—One great reason of our distress, and our want of comfort when things are happening which give us pain, is that we grow up with a fixed impression that if God is dealing with us kindly the process must be pleasant. We do not think young people can imagine anything really to be good and worth having unless it is enjoyable. And older people require a great deal of training and trying, and much reflection upon it, and years of steady pressure of some sort before they can quite say from their heart, ‘I thank Thee, O God! for this bitter cup.’ Now the words of Job take us further, ‘Though He slay me, yet will I trust in Him.’

‘Though He slay me.’ God did not intend, as we know, to allow Satan to take away Job’s life; there was (but Job did not know it) store of even earthly good before him. But Job did not reason thus. He did not reason as some do, ‘I am in trouble about money, but I will not fear. In some way or other God will send me what I want.’ His faith was one which went deeper. ‘Though He slay me, and I have no earthly reward; though the sun should never shine out from these clouds again; though the tide should never turn and the money never come, yet will I trust Him.’ This is a far deeper and more refined trust. This trust that somehow or other He will see our faithfulness and make all bright is a happy one, and not one to be looked down upon; for it is a great triumph over human nature and human doubt. But there is a trust which goes far beyond this. It is that which Job seems to have had, if we rightly translate his words. ‘Though He slay me, yet will I trust in Him; though my trust does not lead to anything pleasant, bright, or good to me. Though I never get my will, and the last page of my life’s history is still a record of pain, I will trust in Him.’ He who has been given help to say this from his heart, has learned O how much deeper a lesson! He has learned to know that the will of God must be right, and ought to be done even if it costs us our lives. It is a lesson that we are slow to learn that our happiness, our enjoyment, our success are not the great things that even God must stoop down to consider with respect. If in the pursuit of the glorious end He has set before Him, the pure and perfect triumph of love and goodness over all things evil, you and I and another must seem to lose all and fail, should He not do it, and should not I, if I trust Him perfectly say, ‘Do Thy great will, O God’?

III. There are two or three things which may lighten the burden of saying, ‘Thy will be done,’ when that will seems purely painful.

(a) There is a feeling of strange peace which is sure to flow into a heart which is conquering its desire to be the guide of its destiny. For it brings with it a certainty that He who is thus fully trusted is so good and so strong that He will somehow and somewhere in His love give back what we have willingly lost for His sake.

(b) The heart that trusts thus cannot possibly think the limit of this life to be the end of our personal existence. For trust in God’s wisdom and consent to His will also involve dependence on His word, and His promise is sure—‘I shall dwell in the House of the Lord for ever.’

—Archdeacon G. R. Wynne.

Illustration
‘“Though He slay me, yet will I trust in Him,” is not the highest expression of faith. Death is not the last trial of the daughters and sons of God. It may be, it often is, preceded by a brief, sharp Gethsemane. But “Jesus can make a dying bed as soft as downy pillows are,” and He does it for His people. Even those who make no open profession of Christianity often die their quiet little deaths tranquilly enough. The sharpness of the pang is more frequently for others than for themselves. There is so much that loosens us from the love of life and teaches us as the years pass that there are many things worse than dying. But is there any thought so desolating as that of facing a great bereavement? When the sufferer’s case grows grave, when the signs of peril multiply, it often seems as if the very foundations of faith were reeling, and we wonder whether the strain can be borne. To be able to say, “Though He slay him, though He slay her, yet will I trust in Him,” is only possible to those who are rooted and grounded in the love of God.’

14 Chapter 14 

Verse 1
DAYS FEW AND EVIL
‘Of few days and full of trouble.’

Job 14:1
There are two things connected with human life that Job grieves over: (1) the brevity of life, and (2) its sorrow.

I. The brevity of life.—‘He cometh forth like a flower, and is cut down,’ or is ‘withered.’ There is hopefulness at the beginning; there is beauty in the opening life; there is much that predicts joy in the future of the child with his growing intelligence, and with his developing faculties. He comes forth into life opening his petals to the sun; while every day shows some new gleam of intelligence that never appeared before. Life becomes increasingly beautiful in its complexity as he, like a flower, claims kinship with the heavens, though the roots are in the earth. But like the flower, too, he is tender as he is beautiful, frail and delicate as he is prophetic—‘He cometh forth like a flower, and is cut down.’ The disappointment—the contradiction to all hope and prophecy—is keen and sad. This figure is supplemented by another—‘He fleeth also as a shadow, and continueth not.’ The human heart protests against the thought of annihilation; indeed, all nature protests against it. There is no such thing in God’s physical universe. Even the cloud that comes and goes has not ceased. Here Job’s heart recoils at the thought of man coming and ceasing to be.

And what is the next step? Life, according to Job, being so transient and so disappointing, the very loveliness of the opening flower making the disappointment the more bitter, he asks God, ‘Dost Thou open Thine eyes upon such an one, and bringest me into judgment with thee?’

II. But here Job comes face to face with another fact. Life is the transient, troubled thing it is because of its sin.—He therefore asks in despair, ‘Who can bring a clean thing out of an unclean?’ Not one. Then follow other significant words, ‘Seeing his days are determined.… Turn from him, that he may rest,’ etc. In other words, Job asks God not to wither such a feeble transient thing as man with his glance; but to let him pass through his brief life and service as soon as possible, and then, like the weary hireling, rest. He prays that such a short, troubled, disappointing life should not be aggravated by God’s rebukes and judgments. If he were to last for ever, if there were a great future opening up before him, it were otherwise.

Job pleads that, seeing that man has no scope for liberty, he should have no burden of responsibility. It is the language of the human heart after all that we have here, although the words were wildly uttered in the dark; and God could understand all, and was patient with the man who uttered them. It is ever true that to the measure there is no liberty there should be no responsibility.

We have thus here the heart of man yearning for justice; finding false expression, it is true, and misrepresenting life all too gloomily; but yet the heart of a man who is as sincere as he is desperate. Brethren, I say it with reverence, God could and did understand and appreciate the sense of justice that underlay these mad, wild utterances. Job did not comprehend life. He did not understand the meaning of God’s dealing with him; but one thing he had mastered—the basis of eternal justice: namely, that where there is responsibility there should be liberty. The language here is, indeed, one of despair, and as such utterly unworthy of a man of faith; but it is not the language of blasphemy.

Illustration
‘Such is the brief record of human life. We inherit the faults and foibles, the good and bad, of our ancestors. We get to the end of our life just as our experience is ripe and we are beginning to understand. For most of us the chalice of life is full of trouble. There is no knowing what a day may bring forth; and at any moment the clouds may be marshalled in the sky for a storm. But that is not all. “I reckon that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed in us.”’

15 Chapter 15 
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Verse 22
OUR LAST JOURNEY
‘When a few years are come, then I shall go the way whence I shall not return.’

Job 16:22
I. Let us realise our inevitable journey.

II. Let us contemplate its nearness.

III. Let us consider our non-return from the journey.

IV. Let us inquire whither we are going on our last journey.

Illustration
‘We need not wish to return. What is there here that should either tempt us to stay in this world or induce us to return to it if we could? Still, I could suppose in a future state some reasons for wishing to return. I can suppose we might have it in our hearts, for instance, to wish to undo the mischief which we did in life. If a dying man should receive mercy in his last moments, one might imagine him as desiring to return to earth to tell the glad tidings and beseech his family and friends to seek salvation. Who would not wish for once to plead with his children if he felt that he had neglected his duty to them? A man might wish, even if he were in the unquenchable flame, to come back to earth or to send a messenger, as the rich man did, to tell his brethren, lest they should come into the place of torment. Selfishness might wish to be spared the reproaches of those we helped to ruin. But you cannot come back or send back to undo your ill deeds. Therefore seek to mend matters now. Avoid the doing of evil, and as for that which is already done, confess it before God, and seek to administer the antidote by an earnest and godly life.’

17 Chapter 17 

Verse 9
‘STILL THERE’S MORE TO FOLLOW’
‘The righteous also shall hold on his way, and he that hath clean hands shall be stronger and stronger.’

Job 17:9
We must believe it to be true of angels as well as men that they continually change, and that in this lies much of their happiness. They must be continually advancing in knowledge of God, and with every step in this knowledge there must be increase of happiness. It is their happiness to know God, to contemplate His perfections, as well as to execute His will. The more, therefore, they know, the greater must be their blessedness. This is one grand point of distinction between the Infinite and the finite. God is for ever the same, but creatures, the highest and the noblest, must be for ever under change, because for ever in progress; and we know of no contemplation more august than that of all finite beings advancing throughout eternity in knowledge, whilst the Infinite remains the same, as far off as ever from being overtaken; it is an amazing thought, that an archangel, with the finest equipment of powers ever given to a creature, may be continually increasing in knowledge and happiness for myriads and myriads of ages, and yet not diminish, by any perceptible difference, the distance between him and his Maker. God is the same in everything, and, therefore, the same in that unapproachable magnificence which is essentially His characteristic.

We need not limit the application of our text to the present state of being, inasmuch as a progressive state is always ours, in common with higher and better orders of intelligence. The verse, however, affords a forcible illustration, if the course of the righteous be considered as terminated by death. We have, therefore, two separate topics on which to address you, accordingly as we apply our text to this life or to the next.

I. Now let us begin by pointing out a sense in which we believe our text holds good, though it may not be the most striking and important.—There is, we are persuaded, a power in religious consistency of overcoming prejudice, which, sooner or later, is almost sure to make itself felt. A great deal of the opposition with which religion is met may justly be charged on the inconsistencies of its professors.

II. We go on to observe, that from the beginning to the end of the righteous man’s life there is a growth in spiritual things; there is never a point at which he may determine to remain stationary, as though there were no higher point towards which it were his business to stretch. Our only perfection is to be continually aiming at perfection; and it were to prove ourselves ignorant of first principles to suppose that we had reached a height at which the soul might stop with complacency, instead of pluming herself for a loftier flight.

III. Now we might easily continue this species of illustration by reference to other Christian graces.—There is not one of these graces concerning which we might not show that it is necessarily progressive, for the whole genius of our religion is against the possibility of our being stationary, in regard to anything which it enjoins. It were not difficult to prove, that not to advance is to go back. Christian men and Christian women, be not ye deceived. If ye be doers of the word and not hearers only, ye must grow in grace, and in the knowledge of our Lord Jesus Christ. Try yourselves by this test; compare yourselves with what ye were in former days. Ye cannot stand where ye are. The Christian’s course is against the wind: if he have not proceeded he must have been driven back. Alas, for that Christianity which is satisfied with itself, which thinks that it has done enough, made enough of sacrifice, gone far enough in piety!

—Canon Melvill.

Illustration
‘The righteous shall hold on his way. Darkness and misunderstanding may hem him in, but, if only he will keep his hands clean and maintain his integrity, he shall wax stronger and stronger. The darkness shall pass and the sun shine again. There are times in all lives when our only method is to take one step at a time, as God shall indicate His will, doing right because it is right. Sometimes the height of virtue and of faith is just to hold on; having done all things we can but stand.’

18 Chapter 18 
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Verse 25
MY LIVING REDEEMER
‘I know that my Redeemer liveth.’

Job 19:25
I. The office described—the Redeemer. He redeems from wrath and sin and the grave.

II. The life declared.—The Redeemer liveth—is the Living One; and though He died once, He lives again, and has ‘the power of an endless life.’

III. The interest claimed.—My Redeemer, Who remembered me in my lost estate—Who gave Himself for me, a ransom for my soul—Who has delivered me in part, and in Whom I trust that He will yet deliver.

IV. The knowledge possessed.—‘I know’ from the testimony of a well-accredited Revelation, and on the ground of my own experience. “He that believeth hath the witness in himself.”

V. The seasons when the thought of this is especially appropriate.

(a) On the return of the Lord’s Day. The early Christians were wont to salute one another on the first day of the week with ‘The Lord is risen.’

(b) In seasons of painful bereavement. ‘My child is dead’—‘my husband is dead’—‘my friend is dead’—‘but I know that my Redeemer liveth.’

Illustration
‘To say “I hope so, I trust so” is comfortable; and there are thousands in the fold of Jesus who hardly ever get much further. But to reach the essence of consolation you must say “I know.” Ifs, buts, and perhapses are sure murderers of peace and comfort. Doubts are dreary things in times of sorrow. Like wasps they sting the soul! If I have any suspicion that Christ is not mine, then there is vinegar mingled with the gall of death; but if I know that Jesus lives for me, then darkness is not dark; even the night is light about me. Surely if Job, in those ages before the coming and advent of Christ, could say, “I know,” we should not speak less positively. God forbid that our positiveness should be presumption. Let us see that our evidences are right, lest we build upon an ungrounded hope; and then let us not be satisfied with the mere foundation, for it is from the upper rooms that we get the widest prospect. A living Redeemer, truly mine, is joy unspeakable.’

Verse 28
THE ROOT OF THE MATTER
‘But ye should say, Why persecute we him? seeing the root of the matter is found in me.’

Job 19:28
‘The root of the matter’ is (as we learn from the context) ‘Faith in a living Redeemer.’ That is the root of true religion.

I. It is the beginning of religion.—In such a world as ours all true religion begins in the faith of God’s love to us—‘the record He has given concerning His Son.’ ‘Add to your faith virtue, and knowledge,’ and the rest (2 Peter 1:5-7). This is a noble superstructure; but it is ‘built up on our most holy faith.’ These form a precious cluster of graces, but they are all fruits of faith.

II. It is the stability of it.—It is the root that keeps the tree firm in the earth; if the root were cut away, it would fall before the first rude blast, with all its honours thick upon it. So it is faith that sustains religion amid the assaults of temptation and the blast of persecution. ‘Who is he that overcometh, but he that believeth that Jesus is the Son of God?’ ‘This is the victory that overcometh the world, even our faith.’

III. It furnishes the nourishment of it.—The various root-fibres are so many means of gathering nourishment for the trunk, branches, twigs, leaves, blossoms, and fruit; so religion owes its strength, beauty, and blessedness to faith. But the root has no supplies of its own. It attaches itself to the earth, draws out of it the virtue it possesses, and transmits this to the topmost branch, the uppermost bough, and the remotest leaf; and so it is with faith. It has no merit of its own, but looks for all in Christ. It is the fibrous root that attaches itself to the sacred soil of Scripture, and finds nourishment in the grace that is enshrined there.

Illustration
‘Here is the secret of the difference between Job and his friends. There were roots to his religious life, and just as the roots of the vine will travel far under the soil to reach the river, so he sent out the radicles of his soul-life to that Redeemer Whom he knew to be alive, and Who would presently come to vindicate His afflicted servant.

Look at the branchlets of these roots. First, he asserts his belief that a divine Redeemer, his Goël and nearest Kinsman, was living. His soul drew sustenance and strength from direct contact with the Lord Jesus in His pre-existent state. Next, he believed that this glorious Ally would come one day to stand upon the earth on his behalf. In addition, he believed that though his body might be destroyed, yet with the eyes of a body that should be bestowed on him, he would see God. With personal conscious identity, he would behold Him for himself. See how the roots of his soul went out to the living Saviour, and to the great future, and the resurrection. Was it possible that one so moored to the Eternal could be overthrown by the storm-blasts of a day? Could such a soul be withered by sirocco of fiery trial?’
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Verse 2
‘AUDI ALTERAM PARTEM’
‘Hear diligently my speech,’ etc.

Job 21:2
I. Job asks his friends to suffer him again to speak, because his complaint is not for them only, but for all.—And he goes on to say that they are not justified by the facts in affirming that wickedness always brings about adversity. On the contrary, he urges that wicked men spend their days in prosperity. In the farm, and the fold, and the home, there are the sounds of joy. Their death is not prolonged torture, but sudden. Their lamp is not often put out in darkness, nor are they driven as stubble before the wind.

II. Continuing his answer, Job declares their philosophy to be wholly at fault, by asking how often it is true that ‘the lamp of the wicked is put out.’—He surmises that they may reply that the judgment falls upon their children, and repudiates such suggestion by declaring that the man who sins is the man who should be punished, and that God has no pleasure in the punishment of posterity. Thus they have been attempting to teach God knowledge, for it is perfectly evident that the rule they had enunciated does not always apply. He ends his answer by addressing himself to them more personally. He declares that he knows their meaning when they say, ‘Where is the house of the prince?’ and ‘Where is the tent wherein the wicked dwelt?’ He is perfectly aware that they are referring to himself. Then follows a touch of satire as he suggests that they have learned their philosophy from travellers and declares their conclusions to be wrong. Therefore their attempted comfort is vain, seeing that their answers contain falsehood. Thus ends the second cycle, in which the three friends of Job have declared that it is the wicked who are afflicted. By this narrower statement they have left him less room for escape. He has replied by declaring that the righteous also are afflicted, and that the wicked are not always afflicted, and by rebuking them for stating one side only in order to bring about his discomfiture.

Illustration
‘Job challenges the contention of his friends that the children of the wicked suffer, and denies that it would establish their fathers’ wickedness, and alleges that they have attempted to instruct God in the dealings of His providence. He turns from his own assertions and appeals to the verdict of passers-by. Surely, says he, it is a matter of common observation that wicked men do prosper and die in peace. The clods of the valley are sweet to him. Even after death they have their memory preserved by monuments over their grave. From all this he infers that adversity is no proof of special sin. And it is just at this point that we can build the argument for immortality. Job was undoubtedly right in his contention, and there must be, therefore, a future when the inequalities of time are adjusted.’

22 Chapter 22 

Verse 21
SPIRITUAL ACQUAINTANCE
‘Acquaint now thyself with Him, and be at peace.’

Job 22:21
I. We may learn much of God in nature.—Everywhere the world is beautiful—sea and sky, wave and grass, flower and sea-shell, wood and river; but how much poorer it would be if it did not speak from every leaf of its great picture-book—reminding us of the missals of the Middle Ages—of the Eternal God. As by studying the pictures, or books, of an illustrious man whom we have never seen, so by contemplating the works of God we may know Him. The invisible things of God are made known by the works of His hands—His eternal power and Godhead.

II. We may learn much of God also from great and good men who have lived in every age of the world and in every land.—‘Where is the country whose history is so dead that it has not had some such men to show?’ And we must always believe that the light which shone in them, amid a good deal of ignorance and mistake, was just borrowed from Christ Himself. ‘In them we have simply the sunlight before the sunrise.’

III. But after all, the only way of acquainting ourselves with God is by looking into the face of Jesus Christ.—‘Christ spoke the words of God, and that was much. Christ was the Word of God, and that was vastly more. The Incarnate Word of God is the real Light of the world.’ All other men are fragments of the One Man. In each there is some failure, some plan, something that we dare not imitate. But Jesus Christ is perfect Man, as He is also, by His essential nature, the Eternal God; and in His perfect humanity the Eternal God is declared. ‘He that hath seen Me hath seen the Father.’ He said to Philip, ‘How sayest thou then, Show us the Father?’

We must, first, be at peace with God by confessing ourselves worthless sinners, and taking our stand on His finished work, and then, being at peace with God through faith, we may go on to know God, according to His Divine promise, ‘I have declared thy name to those whom Thou hast given Me, and will declare it.’

Illustration
‘To acquaint oneself with God is no light and easy task; it involves an intercourse which must be not only personal, but profound. There are many persons in the world whom we may know by name, by hearsay, even by sight. But we never properly begin to be acquainted with them until we get upon what are called “speaking terms.” So one primary method of spiritual acquaintance with God is the method of prayer. Only as we master this method, step by step, and grow familiar with its conditions and its results, do we come to understand the inward meaning of the will of the Father, and to realise “those deep abysses of judgment and mercy in which the foundation of every prayer is laid.”’

23 Chapter 23 

Verse 10
HE KNOWETH MY WAY!
‘He knoweth the way that I take.’

Job 23:10
Of all the attributes of God, Omniscience is at once the most awful and most beautiful.

If I had to test a person’s state, I would ask him this question, ‘Are you glad, or are you sorry, at this moment, that God is Omniscient? As a daily criterion, then, of your state, and as a daily resting-place, carry the thought with you wherever you go—‘He knoweth the way that I take.’

I. Knowledge, in its true and complete sense, belongs to God only.—There is nothing in the whole world of which any living being could say, if he were asked about it, ‘I know it.’ There are twenty questions about any letter of the alphabet which no philosopher could answer. Hence the truth, the stress, and the force of the pronoun—‘He knoweth.’ Every smallest event was ordained by Him from all eternity. Its past, present, and its future, for ever and ever, are all the same to Him.

Oh! how He must know me! And this God of all knowledge is mine. He is my Creator, He is my Friend, He is my Father. Observe the beautiful individuality, the ‘He’ and the ‘I.’ ‘He knoweth the way that I take.’ How close the ‘He’ and the ‘I’ stand together!

II. And notice, too, the present tense.—‘He knoweth the way that I take’; which I am taking; not which I did take, or which I may take by and by, but that I am actually taking now, whether it suits my present strength, my present joy, my present knowledge, my present duty, my present grace; and He knows the exact meaning of that word ‘I take.’

III. It well becomes us that every one should settle with himself what ‘way’ he intends to take; what old ‘way’ he will leave, what new ‘way’ he will adopt; where it is to start, whither it leads; its difficulties and its aims, its motives and its supplies. For the settling of this important question let me advise you to lay down three first principles.

(a) Christ Himself has distinctly said, ‘I am the Way.’ Therefore, no ‘way’ can be right of which, I do not say Christ is part, Christ is not the whole. With Him it must begin, with Him it must end. Leave Christ out, and in the true and higher sense, as He says, ‘It is no life till I am the life.’

(b) To enable you to discern which is your ‘way’ and to keep in it, we have the distinct promise of the Holy Ghost, ‘Thine ears shall hear a word behind thee, saying, This is the way, walk ye in it, when ye turn to the right hand, and when ye turn to the left.’ Listen, listen very attentively every step for these ‘still small voices.’

And (c) the Father—‘He knoweth the way that I take.’ With all a father’s watching, loving care ‘He knoweth the way that I take.’

This is the first principle of all, that in everything—our life being one with Him—its true character must be to follow Him, to tread in His steps, and to be in mystic union with Him.

Now, if I had to select the three chief characteristics of Christ’s own life, I should say they were humility, unselfishness, and singleness of aim. These, then, must be the directing posts, the sign-marks of ‘the way’ we take this year.

It may seem to you to-day, looking forward, a long and steep ascent. It is; but the longest journey is made up of single steps. One by one; one to-day; another to-morrow; another the next day. The sooner you take the first step, the sooner you will reach the top, and then you will glorify Him for ever. And Oh! the comfort as we step out into the dark unknown; what a comfort it is to feel, ‘My Father, my Father knows it all.’ Me, and my future.

—Rev. James Vaughan.

24 Chapter 24 

Verse 6
SUCCESSFUL SIN
‘The vintage of the wicked.’

Job 24:6
I. When we think about sin we are almost always most impressed with its disastrousness when it is a failure.—When it brought infamy, disease, ruin we were distressed at the spectacle, but, in reality, unrighteousness is never more terrible than when it is successful. Successful sin has a blinding power—it obscures the highest beliefs. If a man once wins in sin, it is a bad lookout for him. When a man begins to steal money, if he is lucky enough to be found out—for that is where the luck lies in his first speculation—he may be saved. But let him succeed, and he goes on to larger villanies.

II. Another thing about successful sin is its torturing power.—No man suffers like the man who succeeds. The consciousness of sin poisons everything. Then there is the retributive power of successful sin. Successful sin is a paradox. I do not believe in it when I speak of it. There is no successful sin. Even in this world how wonderfully men are found out! ‘Be sure your sin will find you out!’ There is the religion of success and the religion of character. The religion of character will turn out at last to be the religion of success.

Illustration
‘Job laments that the times of punishment are not so explained by God that those who know Him may see and understand His reasons. He then turns to describe the life of the ungodly, who do dark deeds with apparent impunity. A very sad catalogue of crimes follows. The oppression of the needy, the driving away of the ass of the fatherless, the taking of the widow’s ox for a pledge, the frequenting of the wilderness, the plunder of caravans, regardless of the claims of pity, the stealing the oil and the wine from those who had laboured to produce them, the murdering of the poor labouring man at the dawn, the commissions of crimes at night—such are the iniquities which are described. And these are being committed under other forms in Christian England. Wonderful that God should bear with us, but His long-suffering would fain lead men to repent. It is only after long bearing and trial that He cuts down.’

25 Chapter 25 

Verse 2
PEACE ON EARTH A GIFT FROM HEAVEN
‘He maketh peace in His high places.’

Job 25:2
A great truth lies deep in these words, that peace is a creation; and all creation is an attribute of God. ‘He maketh peace in His high places.’

The most beautiful word that ever hung upon the mouth of man is peace, because it is sweetness to his fellow-men, and it makes sacrifice to God. Many summers and many winters of life go to ripen that fruit. And of that beautiful fruit of the lips hear what God says, ‘I create the fruit of the lips; Peace, peace, to him that is far off and to him that is near, saith the Lord; I will heal him.’

I. The words are meant to teach us that up in His high places God is ever devising and carrying on processes which are to produce peace for men in this lower state.—In mystery, in solitude, and in largeness, before the foundations of the earth were laid, God began to make peace in His high places. He willed that great scheme whereby Christ should come in the fullness of time to make redemption for a yet unformed and yet uncreated world. The ruin of Eden was prepared for in the high places of the Eternal Mind; and at once, at the moment of the Fall, the promise came that peace should be restored on earth.

II. The far end of Christ’s work was to give peace on earth.—When He ascended from His Cross and grave to more than His former greatness, and when from His eternal throne He began to offer up His mediatorial intercession and pour down upon His Church the Holy Spirit, then was the fabric of man’s peace complete, those words established to the very letter, ‘He maketh peace in His high places.’

—Rev. James Vaughan.

26 Chapter 26 

Verse 14
THE MAJESTY OF GOD
‘The thunder of His power who can understand?’

Job 26:14
We come here to Job’s answer.

I. This as to Bildad occupies but one chapter, which is characterised from beginning to end by scorn for the man who has no more to say.—In a series of fierce exclamations he reveals the impotence of all that his friend has said to help him in any way.

II. Then, in order to show the poverty of Bildad’s argument, he speaks of the greatness of God in order to show that he knows it, and even more perfectly than his friends. God’s power is exercised in the under-world. The ‘shades tremble,’ the grave ‘is naked,’ destruction has ‘no covering.’ The whole material fabric is upheld simply by His power. The mysteries of controlled waters and light and darkness are within the sphere of His government. The sweeping storm and its disappearance are alike by His power and spirit. Having thus in almost overwhelming poetic beauty suggested his consciousness of the greatness and government of God, he declares that all these things are but the ‘outskirts of His ways,’ that, after all, everything that man is conscious of is but ‘a whisper’ of God. The ‘thunder of His power’ is evidently beyond human comprehension.

Illustration
‘One great school of men finds that the basis of all things is spiritual; another school finds that the basis of all things is material.… Says one, The life of the universe is supernatural; says the other, We can only trust a tangible and material foundation.… We believe that at last the things that are seen rest upon the wise and eternal will of God, over all, blessed for ever. When men say that everything is to be explained by natural laws, natural causes, natural sequences, we believe in natural laws, natural causes, natural sequences. But before all changes, all states, all stages, we must find the Prime Mover, and as to all the rest, all the secondary causes, the will of God works through them all, to His high and wonderful purpose.’

27 Chapter 27 

Verse 18
THE DESTROYER DESTROYED
‘As a moth.’

Job 27:18
The moth is best known by its destructive work upon garments. The little pest considers not the value or the beauty of the fur which comes in its way, but ruins it for its own purposes. It is remarkable that the ancient poet who wrote the book of Job should have noticed this and used it as a metaphor of ‘the wicked man’ who ‘buildeth his house as a moth.’

I. It is one phase of wickedness that it will recklessly ruin the character of others.—For character is the garment of the soul. It is a strange thing, but a fact, that as in the Church of God it is the grand aim to weave fair character, so in the world it is the unceasing effort to destroy it. And this, like the moth, by processes almost imperceptible until the ruin is accomplished. The conversation of society is made up of selfish considerations which undermine principle, and its customs present little temptations, to gambling, to drinking, to those wrong-doings which are the dry rot of holiness.

The Christian sometimes sings, ‘I will greatly rejoice in the Lord, my soul shall be joyful in my God, for He hath clothed me with the garments of salvation, He hath covered me with the robe of righteousness.’ And he knows that he has not only to keep his character unspotted from the world, but to watch lest it be eaten into by the wicked about him working secretly in the dark as a moth.

II. There is a sad emblem of the end of the wicked man in the sudden destruction which often befalls the winged moth.—It flies out in the darkness and, attracted by the artificial light, flies round the candle till at length its delicately feathered wings are caught in the flame and it perishes miserably. This illustrates the unhappy condition of thousands at the present day. They have neglected the glorious sunshine. They discover some taper and flutter around. Instead of noonday splendour, which they might have, their wings are burned and they perish. Oh! it is strange to see men, anxious it may be for the truth, hovering around some poor glimmer of criticism, or philosophy, going round and round some feeble idea which cannot save them, and dying without a hope, whilst all the time the clear, loving words of Jesus are heard: ‘I am the light of the world. He that followeth Me shall not walk in darkness, but shall have the light of life.’ Surely the Lord of love did not mock us in His promises. Which is the more probable truth, that the all-seeing God rejects the anxious cries of men and will not give them light, which is really the popular idea, or the Biblical statement, ‘Light is come into the world, but men love darkness rather than light’?

Illustration
‘Summoning all the strength of his faith, Job declares that He will teach them concerning the hand of God, and he now practically takes hold of all that they have said about God’s visitation of the wicked, and hurls it back upon them as an anathema. He splendidly admits the truth of their philosophy, but denies its application to himself. He thus leaves the whole problem where it is, full of mystery. All the things they have said are true, but they are not true of him. There must be some other way to account for his suffering.’

28 Chapter 28 

Verse 1
A BRILLIANT CHAPTER
‘Surely there is a vein for the silver, and a place for gold where they fine it.… But where shall wisdom be found? and where is the place of understanding?’ etc.

Job 28:1; Job 28:12
This chapter falls naturally into three sections, the first two sections being terminated by this question, with a slight variety of statement: ‘Whence then cometh wisdom?’ and the last by the result of the investigation.

I. The first of these sections is occupied with the abstruseness and marvellousness of human discoveries.—Job speaks of the discovery of natural objects—gems for the monarch’s brow, metals for the husbandman, minerals for the physician—but we can speak of the far more curious discovery of natural powers. Have we, with all our toilings, brought to light that wisdom in the possession of which we may acquiesce throughout eternity? Alas! no. There is no rest, no peace, no satisfaction in wisdom of this kind.

II. The second section of this Divine poem sets forth to us the truth that, though human discoveries be exceeding abstruse and wonderful, yet there is an impassable limit which they cannot go beyond.—There is a field of knowledge which baffles us at the outset, and that is the field of Providence. Nature affords us no light whatever in solving the secret of the Divine dispensations. Of this wisdom the depth saith, ‘It is not in me’; and the sea saith, ‘It is not with me.’

III. ‘The fear of the Lord, that is wisdom.’—It must be so, if you will consider the matter. Evil, moral evil or sin, is the parent and root of folly. It follows, then, that to depart from it must be the highest, the only true, wisdom. The path is so plain that the simplest may enter upon it, and that without delay. In whatever employment we be engaged, there is room for the cultivation of this simple, grand, majestic wisdom, room for us to fear the Lord, room for us to depart from evil.

—Dean Goulburn.

Illustration
‘Reasonable persons admit that there is a Divine order in the universe. The world is not the sport of chance, nor the passive victim of unintelligent and inexorable fate, and still less is it subject to a Ruler who is indeed almighty, but neither wise nor holy. No, there is a principle of administration which, did we but know it, would reconcile all contradictions and illumine all mysteries. But we do not, cannot know it. Our faculties fail to take it in. Yet we are not left helpless, but have all that we really need for the conduct of life and the attainment of life’s great end. This is the sum of what is contained in the brilliant twenty-eighth chapter of the book of Job.’

Verse 12
A BRILLIANT CHAPTER
‘Surely there is a vein for the silver, and a place for gold where they fine it.… But where shall wisdom be found? and where is the place of understanding?’ etc.

Job 28:1; Job 28:12
This chapter falls naturally into three sections, the first two sections being terminated by this question, with a slight variety of statement: ‘Whence then cometh wisdom?’ and the last by the result of the investigation.

I. The first of these sections is occupied with the abstruseness and marvellousness of human discoveries.—Job speaks of the discovery of natural objects—gems for the monarch’s brow, metals for the husbandman, minerals for the physician—but we can speak of the far more curious discovery of natural powers. Have we, with all our toilings, brought to light that wisdom in the possession of which we may acquiesce throughout eternity? Alas! no. There is no rest, no peace, no satisfaction in wisdom of this kind.

II. The second section of this Divine poem sets forth to us the truth that, though human discoveries be exceeding abstruse and wonderful, yet there is an impassable limit which they cannot go beyond.—There is a field of knowledge which baffles us at the outset, and that is the field of Providence. Nature affords us no light whatever in solving the secret of the Divine dispensations. Of this wisdom the depth saith, ‘It is not in me’; and the sea saith, ‘It is not with me.’

III. ‘The fear of the Lord, that is wisdom.’—It must be so, if you will consider the matter. Evil, moral evil or sin, is the parent and root of folly. It follows, then, that to depart from it must be the highest, the only true, wisdom. The path is so plain that the simplest may enter upon it, and that without delay. In whatever employment we be engaged, there is room for the cultivation of this simple, grand, majestic wisdom, room for us to fear the Lord, room for us to depart from evil.

—Dean Goulburn.

Illustration
‘Reasonable persons admit that there is a Divine order in the universe. The world is not the sport of chance, nor the passive victim of unintelligent and inexorable fate, and still less is it subject to a Ruler who is indeed almighty, but neither wise nor holy. No, there is a principle of administration which, did we but know it, would reconcile all contradictions and illumine all mysteries. But we do not, cannot know it. Our faculties fail to take it in. Yet we are not left helpless, but have all that we really need for the conduct of life and the attainment of life’s great end. This is the sum of what is contained in the brilliant twenty-eighth chapter of the book of Job.’

29 Chapter 29 

Verse 2
THE PROVINCE OF FEELING IN RELIGIOUS EXPERIENCE
‘Oh that I were as in months past, as in the days when God preserved me.’

Job 29:2
Job was, indeed, terribly afflicted. He had lost all his property, and been bereaved of all his children; his wife had tempted him to curse God, and his friends, who had come to sympathise with him, had remained to pronounce condemnation on him. Naturally enough, therefore, he had for the time being come to think that God had forsaken him. But, natural though it was, this opinion was not true. For God was as really with him then as ever He had been, and he himself was as good a man as ever he had been. Nay, more, he had as much of God’s grace as ever he had been favoured with, only that had gone meanwhile into another direction than the emotional.

I. First, then, note that feeling follows intelligent conviction and belief of the truth of something that immediately concerns us as individuals.—It is not first the feeling and then the faith; but it is first intelligence, then faith, then direct and immediate personal interest in that which is believed, and then feeling. But if this be a correct analysis, you will see at a glance how far wrong those are who make the absence of feeling in them an excuse for not coming to Christ, as well as those who are constantly sighing and crying for more feeling of love to Christ as an evidence of the genuineness of their religion. Their error does not simply consist in putting too high a value upon feeling, but also in putting it into the wrong place.

Christian emotion is not to be sought directly as an end; but it will come through our understanding of, and belief in, those statements that are adapted and designed to produce it, each in its own order; first the intelligence, then the faith, then the feeling.

II. There can be no religion, in the Christian sense of that word, without feeling.—That must be evident from the truth already established that feeling follows faith. For if there be no feeling there has been no faith, and where there is no faith there is no religion, for ‘without faith it is impossible to please God.’ The emotional is just as truly a part of our nature as the intellectual or the moral, and as regeneration affects the whole nature, it must transfigure the emotional portion of it as really as the others. The new birth does not uproot or lop off any part of our humanity; it only takes the sin out of it all. It does not eradicate our feelings, but it Christianises them.

III. Feeling is not the whole of religion.—That which the Holy Ghost produces in us through faith in Jesus Christ is a whole new nature, and that nature includes the intellectual, the moral, and the volitional, as well as the emotional. Religion is character, and emotion is only one element of character. The important question, therefore, is not, What or how does a man feel? but, What is he? As the man is, so are his feelings. The feeling stands midway between the thinking and the acting, passing the one on, as it were, to the other; but it cannot be made a substitute for either, and only in the combination of the three have we the genuine holy character which is the outcome of regeneration.

IV. The feeling which does not lead to action, but terminates simply and only on itself, is always dangerous.—The feeling which does not spring from intelligent faith is fanaticism; on the other hand, that which does not lead to action is sentimentalism, and it is difficult to say which of the two is more pernicious. As Bishop Butler has put it in a very suggestive passage in his Analogy, ‘From our very faculty of habits, passive impressions, by being repeated, grow weaker.’

If emotion comes to be regarded as the whole of religion, and if it does not stimulate to holy activity, then by and by the emotion itself will disappear, and the heart will be hardened into utter impenetrability.

V. The feeling which leads to action is just for that reason less a matter of consciousness as feeling.—It becomes transmuted into conduct; and just as steam makes less noise when it is driving machinery than when it is being blown off, so the oftener feeling is transmuted into action the less does one come to be aware of the feeling that is in the action. A man may be advancing in moral excellence by that very course which deadens his consciousness to his emotions.

Illustration
‘In this chapter we have Job’s description of the past. It is introduced by a sigh, “Oh! that I were as in the months of old.” That condition is described first in its relation to God. They were days of fellowship in which he was conscious of the Divine watchfulness and guidance. Then in one sentence which has in it the sob of a great heart agony, he remembers his children, “My children were about me.” He next refers to the abounding prosperity, and finally to the esteem in which he was held by all classes of men, even to the highest. The secret of that esteem is then declared to have been his attitude toward men. He was the friend of all such as were in need. Clothed in righteousness, and crowned with justice, he administered the affairs of men so as to punish the oppressor and relieve the oppressed. He then describes his consciousness in those days. It was that of a sense of safety and of strength.’

30 Chapter 30 

Verse 23
THE HOUSE APPOINTED FOR ALL LIVING
‘For I know that Thou wilt bring me to death, and to the house appointed for all living.’

Job 30:23
I. The reflections suggested.—(a) Death and the grave are the lot of all. (b) Each of us should think of his individual liability—‘I know that Thou wilt bring me.’ (c) The hand of God is to be owned—‘Thou wilt bring me to death.’ (d) The certainty of all this, ‘I know that Thou wilt bring me to death, and to the house appointed for all living.’

II. The lessons we should learn.—(a) To moderate our attachment to earthly things; not to be unduly elated by the joys, or unduly depressed by the sorrows of life, (b) Diligently to apply ourselves to our proper work—‘Work while it is day, for the night cometh when no man can work.’ (c) To direct our thoughts onward and upward, (d) To make sure of our union to Him who is the Resurrection and the Life—for ‘Blessed are the dead that die in the Lord from henceforth. Yea, saith the Spirit, they rest from their labours and their works do follow them.’

Illustration
‘Job’s description of his pain is very touching. His pains prevent his rest; his disease clings to him like a garment; God seems to have removed far away. The most pitiful thing was, that, though he had always helped those who were in similar trouble, for him there was no help found. But out of all this sorrow he was enriching the world for ever with the priceless juice of the crushed grapes of his life, for it is only that which we have acquired in suffering that becomes the true help of other souls.’

31 Chapter 31 

Verse 16
A DARING APPEAL
‘If … then!’

Job 31:16; Job 31:22
I. Job protests the even-handedness of his dealings with his servants, alleging the principle which underlies the whole Christian teaching on the point, that we all have been made by the same Creator, as we have been redeemed by the same precious blood. He also insists on his benevolence to the widow and fatherless. He is careful to show that he had not failed in doing all the good that was within his reach. Alas! how few of us can say as much. How many occasions are drifted to our feet every day, which we heedlessly let pass!

II. Job had not boasted in his wealth, or worshipped the sun and moon, or rejoiced in the calamity of others, or failed in hospitality, or concealed known evil: in none of these things was he conscious of wrong. Instead of examining ourselves in a general way, it is wholesome to divide our life into compartments, and cross-question ourselves on each.

III. With this appeal he goes into the presence of God, and asks for a reply.—In the strong Gospel light we are too convicted of sin to dare to do this, and must rely upon the merits of Christ. In these alone can we approach the uncreated light.

Illustration
‘“If I have eaten my morsel alone”—

The patriarch spoke in scorn;

What would he think of the Church, were he shown

Heathendom, huge, forlorn,

Godless, Christless, with soul unfed,

While the Church’s ailment is fullness of bread,

Eating her morsel alone?

“I am debtor alike to the Jew and the Greek,”

The mighty Apostle cried;

Traversing continents, souls to seek,

For the love of the Crucified.

Centuries, centuries since have sped,

Millions are famishing, we have bread,

But we eat our morsel alone.

Ever of them who have largest dower

Shall Heaven require the more;

Ours is affluence, knowledge, power,

Ocean from shore to shore;

And East and West in our ears have said,

“Give us, give us your living Bread”;

Yet we eat our morsel alone.

“Freely as ye have received, so give,”

He bade Who hath given us all;

How shall the soul in us longer live,

Deaf to their starving call,

For whom the Blood of the Lord was shed,

And His Body broken to give them Bread,

—If we eat our morsel alone?’

Archbishop Alexander.

Verse 22
A DARING APPEAL
‘If … then!’

Job 31:16; Job 31:22
I. Job protests the even-handedness of his dealings with his servants, alleging the principle which underlies the whole Christian teaching on the point, that we all have been made by the same Creator, as we have been redeemed by the same precious blood. He also insists on his benevolence to the widow and fatherless. He is careful to show that he had not failed in doing all the good that was within his reach. Alas! how few of us can say as much. How many occasions are drifted to our feet every day, which we heedlessly let pass!

II. Job had not boasted in his wealth, or worshipped the sun and moon, or rejoiced in the calamity of others, or failed in hospitality, or concealed known evil: in none of these things was he conscious of wrong. Instead of examining ourselves in a general way, it is wholesome to divide our life into compartments, and cross-question ourselves on each.

III. With this appeal he goes into the presence of God, and asks for a reply.—In the strong Gospel light we are too convicted of sin to dare to do this, and must rely upon the merits of Christ. In these alone can we approach the uncreated light.

Illustration
‘“If I have eaten my morsel alone”—

The patriarch spoke in scorn;

What would he think of the Church, were he shown

Heathendom, huge, forlorn,

Godless, Christless, with soul unfed,

While the Church’s ailment is fullness of bread,

Eating her morsel alone?

“I am debtor alike to the Jew and the Greek,”

The mighty Apostle cried;

Traversing continents, souls to seek,

For the love of the Crucified.

Centuries, centuries since have sped,

Millions are famishing, we have bread,

But we eat our morsel alone.

Ever of them who have largest dower

Shall Heaven require the more;

Ours is affluence, knowledge, power,

Ocean from shore to shore;

And East and West in our ears have said,

“Give us, give us your living Bread”;

Yet we eat our morsel alone.

“Freely as ye have received, so give,”

He bade Who hath given us all;

How shall the soul in us longer live,

Deaf to their starving call,

For whom the Blood of the Lord was shed,

And His Body broken to give them Bread,

—If we eat our morsel alone?’

Archbishop Alexander.

32 Chapter 32 

Verse 10
A NEW DISPUTANT
‘Hearken to me; I also will shew mine opinion.’

Job 32:10
I. The last voice in the earthly controversy is now heard.—It is a new voice, and opportunity never comes to Job to answer. Moreover, God in the final movements takes no notice other than that of interruption, and in the epilogue Elihu has no place. Nevertheless, the long speech of this man is full of interest, and moves as to its insight on a higher plane than that of the men who have spoken. In the first five verses Elihu is introduced by the author of the book. His three friends are silent because unable to bring conviction of guilt to Job. In the presence of their inability Elihu, who evidently has heard the whole argument, is moved with anger. This anger is against Job, because he has justified himself rather than God. It is against Job’s friends, because they have been unequal to the task to which they set themselves.

II. In the opening of his speech Elihu makes his apology.—The reason of his silence has been that of his youth. As he has listened he has come to the conclusion that age is not always wisdom. Addressing himself to the friends, he declares that he has waited, and they have failed, and indicates his intention to adopt a new method. The apology ends with a soliloquy, in which he considers the failure of the other men, and speaks of his own consciousness of conviction and readiness to speak. He then appeals to Job by asking his attention, assuring him of sincerity in motive, and finally declaring that he speaks to him as a comrade and not as a judge or one who would fill him with terror.

Illustration
‘Elihu was a young man not destitute of that beautiful modesty which so well becomes youth. He apologises for speaking at all in the presence of men so much older, and presumably so much wiser, than himself. But he was constrained to speak. It is well he did speak, for his utterance was of great value. The reason urged indicates the wisdom and piety of this young man. Whatever of understanding is possessed by man he attributes to the inspiration of the Almighty in the human spirit. And this was the belief of the best men in the olden times, not of the Hebrew nation alone, but of all nations.’
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38 Chapter 38 

Verse 2
FINITE CREATURE V. INFINITE CREATOR
‘Who is this?… Where wast thou?’

Job 38:2; Job 38:4
I. Humility should be one grace which springs up in my heart as I think of the majesty and might of my God.—Where was I when He laid the foundations of the earth, when He determined the measures thereof and stretched the line upon it? And who am I that, face to face with Him, I should exalt and uplift myself?

II. But trustfulness should be another grace which flourishes in the soil of my heart, as I think of the greatness and glory of my God.—He who shuts up the sea with doors, He who stays its proud waves, He who commands the morning and causes the dayspring to know its place—He is my Father, my Saviour, my Comforter. When such a Lord is mine, I should not go careworn through the day nor lie sleepless during the hours of the night. I should live at ease. Since He is my Shepherd I will fear no evil, I will go from strength to strength.

Verse 4
FINITE CREATURE V. INFINITE CREATOR
‘Who is this?… Where wast thou?’

Job 38:2; Job 38:4
I. Humility should be one grace which springs up in my heart as I think of the majesty and might of my God.—Where was I when He laid the foundations of the earth, when He determined the measures thereof and stretched the line upon it? And who am I that, face to face with Him, I should exalt and uplift myself?

II. But trustfulness should be another grace which flourishes in the soil of my heart, as I think of the greatness and glory of my God.—He who shuts up the sea with doors, He who stays its proud waves, He who commands the morning and causes the dayspring to know its place—He is my Father, my Saviour, my Comforter. When such a Lord is mine, I should not go careworn through the day nor lie sleepless during the hours of the night. I should live at ease. Since He is my Shepherd I will fear no evil, I will go from strength to strength.

39 Chapter 39 

Verse 1
CREATURE AND CREATOR
‘Thou … God.’

Job 39:1; Job 39:17
I. Still the unveiling of the Divine glory proceeds, but now in its application to the things of life.—The feeding of lions and young lions; the fact that the cry of a young raven is prayer in His ears, which He answers with food; the mystery of the begetting and birth of lower animals, with the sorrows of travail, and the finding of strength; the freedom and wildness and splendid untameableness of the wild ass; the uncontrolled strength of the wild ox: in all these things God reveals Himself as interested; and, morever, as active.

II. And still the unveiling goes forward, and the differing manifestations of foolishness and power and wisdom, as they are evident among birds and beasts, are dealt with.—The ostrich rejoicing in the power of her pinions, and in her folly abandoning her eggs and her young, is described; and her very foolishness is accounted for by the act of God. He deprived her of wisdom. There is nothing, then, that happens in these lower realms of life apart from His volition. The war-horse with his might, who is yet tameable, so that he will serve man, and come to rejoice amid strange and awful battle scenes and sounds, is yet not of man’s creation. All his essential strength is Divinely bestowed. The hawk with wisdom directing it to the south land, and the eagle placing her nest on high, far from the possibility of intrusion, yet in such place of observation as enables her to feed her young, these also are God-guided. Even though in the great dispensation of His government God has committed to man dominion, it is dominion over facts and forces which he has not originated, nor does he sustain.

Illustration
‘Notable especially to us is the close relation between this portion and certain sayings of our Lord in which the same argument brings the same conclusion. “Two passages of God’s speaking,” says Mr. Ruskin, “one in the Old and one in the New Testament, possess, it seems to me, a different character from any of the rest, having been uttered, the one to effect the last necessary change in the mind of a man whose piety was in other respects perfect; and the other as the first statement to all men of the principles of Christianity by Christ Himself—I mean the thirty-eighth to the forty-first chapters of the Book of Job and the Sermon on the Mount. Now the first of these passages is from beginning to end nothing else than a direction of the mind which was to be perfected, to humble observance of the works of God in nature. And the other consists only in the inculcation of three things: First, right conduct; second, looking for eternal life; third, trusting God through watchfulness of His dealings with His creation.”’

Verse 17
CREATURE AND CREATOR
‘Thou … God.’

Job 39:1; Job 39:17
I. Still the unveiling of the Divine glory proceeds, but now in its application to the things of life.—The feeding of lions and young lions; the fact that the cry of a young raven is prayer in His ears, which He answers with food; the mystery of the begetting and birth of lower animals, with the sorrows of travail, and the finding of strength; the freedom and wildness and splendid untameableness of the wild ass; the uncontrolled strength of the wild ox: in all these things God reveals Himself as interested; and, morever, as active.

II. And still the unveiling goes forward, and the differing manifestations of foolishness and power and wisdom, as they are evident among birds and beasts, are dealt with.—The ostrich rejoicing in the power of her pinions, and in her folly abandoning her eggs and her young, is described; and her very foolishness is accounted for by the act of God. He deprived her of wisdom. There is nothing, then, that happens in these lower realms of life apart from His volition. The war-horse with his might, who is yet tameable, so that he will serve man, and come to rejoice amid strange and awful battle scenes and sounds, is yet not of man’s creation. All his essential strength is Divinely bestowed. The hawk with wisdom directing it to the south land, and the eagle placing her nest on high, far from the possibility of intrusion, yet in such place of observation as enables her to feed her young, these also are God-guided. Even though in the great dispensation of His government God has committed to man dominion, it is dominion over facts and forces which he has not originated, nor does he sustain.

Illustration
‘Notable especially to us is the close relation between this portion and certain sayings of our Lord in which the same argument brings the same conclusion. “Two passages of God’s speaking,” says Mr. Ruskin, “one in the Old and one in the New Testament, possess, it seems to me, a different character from any of the rest, having been uttered, the one to effect the last necessary change in the mind of a man whose piety was in other respects perfect; and the other as the first statement to all men of the principles of Christianity by Christ Himself—I mean the thirty-eighth to the forty-first chapters of the Book of Job and the Sermon on the Mount. Now the first of these passages is from beginning to end nothing else than a direction of the mind which was to be perfected, to humble observance of the works of God in nature. And the other consists only in the inculcation of three things: First, right conduct; second, looking for eternal life; third, trusting God through watchfulness of His dealings with His creation.”’

40 Chapter 40 

Verse 1
THE DIVINE ANSWER
‘The Lord answered Job.’

Job 40:1
I. Again Jehovah proceeds, and as at the commencement of the last, so now He charges Job to ‘gird up’ his ‘loins like a man.’—In each case there is in this introductory word the suggestion of God’s consciousness of man’s dignity. The things which He has been describing cannot hear or answer this Divine wisdom. Job can, and he is called upon to exercise these distinctive powers of his humanity. The present address of God deals with the one respect in which Job has manifested his folly. In the midst of all his suffering he has by inference flung blame upon the method of God. This God now challenges, not to explain it, but first to suggest to Job that he attempts to occupy God’s place in the universe. There is a fine and tender satire in Jehovah’s call to Job to assume the reins of government. Let him deck himself, and array himself, and exercise his power. Let him do it in the moral realm, in which his criticism has been at work. Let him abase and humble the proud and lofty, and evil and wicked ones. When Job can do this, then Jehovah will acknowledge that his own right hand can save him.

II. Having challenged Job to assume the government of the world, and that in the moral realm, Jehovah now suggests two experiments.—It has been objected by some that the descriptions of behemoth and leviathan are interpolations, as they do not seem to fit in with the general argument at this point. This surely, however, misses the real thought. Having, as we have seen, called upon Job to exercise government, and that in the moral realm, Jehovah brings before him two animals, non-moral; and, moreover, suggests that Job should exercise his authority and power over them. This is a much easier thing than governing men. The material always yields itself to man’s government with greater ease than the moral. If this man can be made to feel his absolute weakness in the lower sphere, he will naturally deduce therefrom his impotence in the higher. If he cannot govern these, how can he assume the functions of the One who made them, and perfectly governs them? The description of behemoth leaves very little room for doubt that the animal we know as the hippopotamus is intended. Let all the description be carefully noted, and correspondence will be discovered.

Illustration
‘The reasoning is from the less to the greater, and is, therefore, in this case conclusive. The lower animals exercise their instincts and find what is suited to their needs. And shall it not be so with man? Shall he, able to observe the signs of an all-embracing plan, not confess and trust the sublime justice it reveals? The slightness of human power is certainly contrasted with the omnipotence of God, and the ignorance of man with the omniscience of God; but always the Divine faithfulness, glowing behind, shines through the veil of nature, and it is this Job is called to recognise.’

41 Chapter 41 

Verse 25
AN AWE-INSPIRING OBJECT
‘When He raiseth up Himself, the mighty are afraid.’

Job 41:25
Leviathan is almost certainly the crocodile, and there is the playfulness of a great tenderness in the suggestions Jehovah makes to Job about these fierce creations. Can Job catch him with a rope or a hook? Will he pray to Job? Will Job make a servant or a plaything of him for himself or his maidens? There is a fine and yet most tender and humorous satire in the words of Jehovah—

‘Lay thine hand upon him;

Remember the battle, and do so no more.’

If none dare stir up leviathan, who can stand before God? If Job dare not attempt to catch or subdue or play with this animal, how can he hope to enter into competition in the government of the universe with God? The question being asked, the description returns to the beast in all the magnificence of his strength, and ends with a picture of men attempting to overcome him with sword, or spear, or dart, or pointed shaft; while all the while in fierce anger he holds the citadel of his being, and becomes king over all the sons of pride.

I. What a magnificent description of the crocodile!—There is nothing to compare with it in any page of the world’s literature. The inference is that the Maker of so marvellous an animal must be superlatively great. If the creature be so wonderful, what must not the Creator be? If you cannot approach or tame the monster, which buries itself in the seething water and eludes your sight, how helpless you are to follow the track of the Divine Providence, or bend it to your will!

II. One great lesson from all these chapters seems to be the desirability of acquainting ourselves with the works of God in Nature.—No devout student in the school of this instructress can ever leave it without loftier conceptions of Him Whose handmaiden Nature is. A great God is the goal which they must reach who travel, from the tiny gnat that blows its horn, or the smallest humming-bird that glances in the sunbeam. Nature is always beautiful, but to the ordinary eye of men’s curiosity or admiration she does not unfold her choicest aspects. There is a colour in the rainbow which evades, and a music in the waterfall which eludes, and a note in the storm which remains unheard by any, save those whose heart is pure and childlike and full of the love of God. If this be yours, adopt some line of natural study, have your hobby, as they say. It may be a shell, an egg, a fossil, a cone, an orchid, but each of these may lead your thoughts to God.

42 Chapter 42 

Verse 5-6
THE MYSTERY OF PAIN
‘I have heard of Thee by the hearing of the ear: but now mine eye seeth Thee. Wherefore I abhor myself, and repent in dust and ashes.’

Job 42:5-6
There are some verses in the book of Job which are familiar enough to us all. Such as, ‘The Lord gave, and the Lord hath taken away; blessed be the Name of the Lord’ (1:21). Or this, ‘Man that is born of a woman is of few days, and full of trouble. He cometh forth like a flower, and is cut down: he fleeth also as a shadow, and continueth not’ (14:1, 2). Or this, ‘I know that my Redeemer liveth, and that He shall stand at the latter day upon the earth: and though after my skin worms destroy this body, yet in my flesh shall I see God: Whom I shall see for myself, and mine eyes shall behold, and not another’ (19:25–27).

But the best way to read almost any book is to read it right through: this is especially so with the books of the Bible. It is certainly the best way to understand Job. He was a prosperous chieftain or sheik in the land of Uz, between Syria and Arabia. He was rich, his family large, his household great, and he feared God. But suddenly the storm falls out of the unclouded blue. Robbers carried off his property. His servants were slain. His sons and daughters were killed by an earthquake. All this was enough to make his brain reel and stagger, but Job ‘fell down upon the ground and worshipped, and said … The Lord gave, and the Lord hath taken away; blessed be the Name of the Lord.’

Then sickness comes, and Job is covered with boils.

To add to his affliction his wife, who seems to have been one of those people who said, ‘I sit as a queen, and shall see no sorrow,’ instead of soothing her husband’s misery, adds to it with cruel, wicked words.

Yet more. His friends condemned Job without cause. Their theory was that calamities fell on men only on account of sin: the righteous prospered, the wicked suffered. No wonder Job called them ‘miserable comforters’ and ‘physicians of no value,’ for they threw a false light on those problems of pain and sorrow which perplex all the ages.

At the end of the book Elihu appears for Job. He is indignant at his self-righteousness. Job had been so sure of his own innocence that he doubted the righteousness of God, and he was deeply in fault. His sorrows taught Job humility.

Rev. F. Harper.

Illustrations
(1) ‘The close of the Book of Job must be taken in connection with its prologue, in order to get the full view of its solution of the mystery of pain and suffering. Indeed, the prologue is more completely the solution than the ending is, for it shows the purpose of Job’s trials as being, not his punishment, but his testing. The whole theory that individual sorrows were the result of individual sins, in the support of which Job’s friends poured out so many eloquent and heartless commonplaces, is discredited from the beginning. The magnificent prologue shows the source and purpose of sorrow. The epilogue in this last chapter shows the effect of it in a good man’s character, and afterwards in his life.

So we have the grim thing lighted up, as it were, at the two ends. Suffering comes with the mission of trying what stuff a man is made of, and it leads to closer knowledge of God, which is blessed; to lowlier self-estimation, which is also blessed; and to renewed outward blessings, which hide the old scars and gladden the tortured heart.

Job’s final word to God is in beautiful contrast with much of his former unmeasured utterances. It breathes lowliness, submission, and contented acquiescence in a providence partially understood. It does not put into Job’s mouth a solution of the problem, but shows how its pressure is lightened by getting closer to God.’

(2) ‘We see in the Book of Job these elements: First, we see a story which has taken hold of the minds of both the thinkers and poets of the world. Secondly, we see a great work which appeals to every human being that has ever lived, as being a picture to him of his daily spiritual experience, and a solution of the chief problem which haunts him all his days. Thirdly, we find the method of the solution of the problem, the appeal to a just God, and the answer that approves of Job’s righteousness, so true to all inner experience. Fourthly, the poem gains in interest and charm by being in a measure Greek in feeling, dramatic in form, and giving as its motive the purifying of the hero not by action, but by the justifying power of a good conscience, which, even in its earlier sceptical mood, tears in fragments the sophistry of a merely conventional belief. If we add to these elements that “freshness of an early world” which gives an atmosphere to this work, we may well ask if a greater and nobler piece of writing has, on the whole, ever been bequeathed to mankind.’

